Chapter 1 Self-protective resistance to understanding the idolization of context and the paradigm in which it is embedded is to be anticipated and treated gently.3 For many, the concept of privileging an unexamined frame of reference challenges assumptions of which we have not been able to become aware and do not want to become aware -because it threatens to dismantle the advantages that come from idolatry, because there are risks to those who challenge it, because we fear being shamed, or any combination of these and/or other fears.4 Rather than provoking anxiety and possibly defensiveness by performing a shaming exposé, I move slowly through this chapter, painting the big picture in small steps. By taking an indirect, incremental approach I intend to help you ease into and manage the feelings that the ideas provoke. Paying attention to what arises in you as you read is part of the process of taking on that I am advocating. My intention is to write in ways that create conditions in which you and other readers are able to move with me so that together we can open up the complexity of idolizing context.5
There are five steps in this process of inductive reasoning. First, I start with the lingering traces of the Enlightenment and empire -vestigial habits of objectivism and practices of colonialism that have been carried over to theology 3 An example of self-protective resistance, which is also involved in complicity with the paradigm, is how most whites in the U.S. minimize the effects of racism. warranted, taking the case of white resistance to becoming aware of racism as a close and relevant analogy. Doing so is appropriate since racism sustains the paradigm. Robin DiAngelo argues that in the U.S. most whites are unprepared to be decentered from their conceptions of race relations and to tolerate "race-based stress" that they evade such conversations. Robin DiAngelo, "White Fragility, " International Journal of Critical Pedagogy 3, no. 3 (2011 ): 54-70, accessed August 30, 2017 Libris. Displaying what DiAngelo calls "white fragility," they have not had to "build the cognitive or affective skills or develop the stamina that would allow for the constructive engagement across racial divides" (ibid., 57). Not all readers of this book are white nor are all white readers as prone to "white fragility" as the general population of the U.S. However, I do not take for granted the ways in which resistance is pervasive regardless of social location and levels of critical awareness of privilege and oppression.
